Religious Education Support Service

Leaving Certificate Religious Education
Section A The Search for Meaning and Values
Topic 1.2 The Tradition of Search

Outcomes:

As a result of studying this section, students should be able to
• give a brief definition and explanation of the nature and purpose of philosophy in terms of the search for meaning and values
• in the case of Socrates, Plato, and Aristotle present a summary of two of their main ideas and explain why each idea was important in the development of philosophy
• outline the place of the Sophists in the society of ancient Greece and their importance in the

development of philosophical thought
• on the question of the search for meaning: identify and briefly explain three key moments in the development of philosophical thought from the classical to the contemporary period.
Leaving Certificate Religious Education Syllabus, p13
Please note that the following article is background information only on this topic.  It in no way constitutes a sample or exemplary answer on this topic.

The following notes have been adapted from ‘The Search for Meaning and Values’ – Eoin G. Cassidy (Veritas, 2004)
This adaptation only addresses the first two learning outcomes.  It is suggested that teachers consult the original book as mentioned for a more detailed treatment of the theme.
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1. THE QUEST FOR MEANING

Unlike other species human beings possess an innate sense of wonder and are keen to understand the ‘how’ and ‘why’ of our experience.  The nature and purpose of philosophy reflects on this human reality and explores what is unique to the human species: the search for wisdom. Philosophy may be described as the record of the human search for wisdom.  The foundational questions of meaning and value are re-shaped by every successive generation.
At the heart of philosophy is a love of wisdom, a sense of wonder, a desire to know the mysteries of the universe.  Philosophy holds that it is possible to reach this goal with the unaided use of reason.  Philosophy originated in Miletus in Greece around 585 BCE.  This time saw a gradual move away from the use of myth in favour of reason and logic.  Philosophers began to argue that reality was coherent, intelligible and accessible to reason.  The ancient belief in a universe that was lawless, irrational and random was abandoned in favour of a belief in a universe governed by laws.  This paradigm shift in thinking represents a monumental breakthrough in philosophical thought.  It paved the way for the rise of science with its emphasis on the intelligibility of the universe.  Unlike arguments within nihilism, science claims that the universe if ordered.  Unlike arguments from scepticism, science claims that human reason can access the laws of the universe and that the complex laws governing the universe can be accessed through scientific experimentation.  If the universe is, as science suggests, ordered and intelligible to human reason then philosophy will explore the dialogue around the acceptance or rejection of nihilism and scepticism.  Philosophy must ask if indeed the universe is intelligible and law-governed and whether or not the human mind can understand these laws.  The branch of philosophy called ‘metaphysics’ is about studying the very possibility of science.
‘The role of philosophy is to inquire into the nature of the universe, to seek to uncover the laws that govern the world and to seek answers to the foundational questions that define human existence’(Cassidy, pp 53-54).  
Philosophy may be classified under the following 6 headings:

	Metaphysics
	Epistemology
	Anthropology
	Ethics
	Political philosophy
	Logic

	Metaphysics inquires into the nature of Being or that which exists
	Epistemology is the study of knowledge, asking questions such as how we know, and what are the limits of our knowledge.
	Anthropology explores foundational questions such as ‘what is a person?’, ‘are humans free?’, ‘is there such a thing as human nature?’  
	Ethics examines the nature of good and evil and what it means to be an ethical person, asking questions such as ‘is there such a thing as the good life?’, and if so, ‘what is it?’ and ‘how can we know it?’  
	Political philosophy explores the social character of human living and looks at the nature and purpose of a political community.  
	Logic explores the structure of rationality and seeks to uncover the basis upon which rational discourse is possible.
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Socrates 470 -399BCE

[image: image3.jpg]



The Death of Socrates by Jacques-Louis David
See www.pima.gov/publicdefender/socrates.htm
Key ideas: Ethics and the Purpose of Life– we must live well, honourably and rightly; the purpose of life is to live well; rhetoric v objective truth and justice and discernment through human reasoning; use of power; virtue and happiness; order is good; living by the dictates of human reason, temperance, moderation.
Socrates may be described as the first Greek philosopher and one of the most influential of all time.  His major philosophical theory was in the field of ethical reasoning – to the extent that his ideals cost him his life.  He employed the art of dialogical reasoning and is remembered as the teacher and mentor of Plato.

There are no surviving written records of his philosophy.  Most of what we know of the life and death of Socrates, as well as Socratic thought comes from the early dialogues of Plato.  The death of Socrates is recounted in the dialogue called the ‘Crito’.  He was put to death due to the challenge posed by his ethical philosophy in Athens.  An Athenian court found him guilty of introducing new gods and corrupting the youth.  Socrates was sentenced to death as a result.  Had he chosen to appeal for leniency or go into exile or escape from prison he could have spared his life.  However, led by his conscience he chose none of these options.  In addressing the purpose of life, Socrates reportedly said   “The really important thing is not to live but to live well” (48b, ‘Crito’, see ‘The Last Days of Socrates, Hugh Tredennick, London, Penguin Classics, 1954, pp79-96).  Living well meant living honourably or rightly, even if this means accepting the inevitability of death.  In another passage (48e-50a) he argues that it is not permissible to do wrong under any circumstances, even if one has been wronged by another person.  Thus it would be wrong to escape from prison.  Socrates therefore highly defends the state and the duty of citizens to obey the laws of the state.  Socrates claimed that a city cannot continue to exist if its legal judgments are nullified by private citizens (50b-51c).
The most famous dialogue of Socrates is the ‘Gorgias’, which contains the core ethical teachings of Socrates.  Socrates said of this dialogue:

‘The subject we are discussing is one which cannot fail to engage the earnest
 attention even of someone of small intelligence; it is nothing less than how
 one   should live.’ (Gorgias, 500c)  
In this dialogue we find Socrates criticising the high value placed on the art of rhetoric or the skills of persuasion by those aspiring to public office at the cost of a commitment to truth.  Socrates challenges the relativistic stance of the Sophists, in particular he dialogues with Gorgias, Polus and Callicles.  The dialogue is concerned with who gives the greatest service to both individual and state – philosophy or rhetoric / persuasion / sophistry.  Philosophy teaches truth.  Sophistry teaches how to persuade.  There are three parts in this dialogue.  Each part intensifies the argument.  In the third dialogue Callicles attacks conventional morality and argues that the truly courageous and intelligent person will devote himself to the ruthless pursuit of pleasure.

The third dialogue begins with a defence of the art of rhetoric / persuasion as the most noble of all arts - conferring freedom and the power to rule ones fellow countrymen.  However, Socrates compares the art of rhetoric to fancy cookery and cosmetics – forms of flattery, which unlike physical training and medicine, aims to please the customer rather than giving them what is really good for them.  He uses the image of a doctor being prosecuted by a confectioner before a jury of children (464e) – an image bearing some resemblance to his own forthcoming trial.  The image clearly distinguishes between what pleases us and what is good for us.  Food that is bad for us can seem appealing with the aid of clever advertising.  While it appears to our fantasy it does not offer a proper reason to think that it is good for us.  In human life one difficulty is that we often do not see the distinction. We imagine that what pleases us is simultaneously good for us.  Socrates disapproved of rhetoric since it too blurs necessary distinctions.  People may be convinced of the way of speaking of the orators and therefore be persuaded by their speeches on matters such as justice and injustice, even if they are not representing the truth.  
In his dialogue with Polus, Socrates claims that the orator is more to be pitied than envied.  He claims that the person who does not will what is good has no real power.  In contrast, Polus argues that orators have immense power since they can have huge influence in society.  For instance, orators can persuade decisions such as sending someone to prison, having their property confiscated or having them sentenced to death (466c).  In opposition to this argument, Socrates asks why we would even want to use this ability.  For Socrates the pursuit of power in itself was not a legitimate goal.  In stark contrast, Polus cannot believe that Socrates would not be envious of someone with such power.  Socrates argues that he does not envy anyone who would put another person to death and that if they do so unjustly they are to be pitied and are miserable.  Socrates claims that ‘It is better to suffer wrong than to do wrong’ (469d).  For him, virtue was necessary for happiness.  If you are happy you are virtuous.  You cannot be happy without being virtuous.  Things such as good health, wealth etc on their own cannot transform an unhappy person into someone who is happy.  Polus strongly disagreed.  For Polus, Socrates’ argument would mean that the man who dies from being tortured is happier than the successful tyrant.  Socrates argues that the happiest person is the one who is just.  The one who is delivered from injustice by punishment is next in happiness.  The unhappiest is the one who is deluded, living on and enjoying the fruits of his crime (478d-478e).  Near the end of the dialogue these moral principles are applied to statesmanship and government.  Callicles challenges Socrates to consider if he is really serious since his moral stance would turn the whole world order up side down.  He accuses Socrates of not really pursuing the truth at all; instead, he claims, Socrates is just articulating convention – the laws of the weak to protect themselves from the strong, and that what we refer to as justice / desire for equality has no basis in the natural order.  The laws of nature dictate that ‘the better man should prevail over the worse and stronger over the weaker – right consists in the superior ruling over the inferior and having the upper hand’ (483d).  Callicles approves of the thinking of the Greek poet Pindar who believed that ‘might is right’ (484a) in the natural order.  Callicles promotes the view that the worthwhile life consists of excelling at no matter what cost to others, since that law of nature supports strength, courage and power.  It is this view that supports the stance that says that ‘empires were not founded on humility and that history remembers the winners not the losers, the victors not the vanquished’ (Cassidy, p61).  Callicles believes that the virtuous life consists in pleasure and passion. Enjoying oneself does not involve practicing self-control. ‘Luxury and excess and licence, provided that they can obtain sufficient backing, are virtue and happiness; all the rest is mere flummery, unnatural conventions of society, worthless cant’ (Gorgias, 492b).
Socrates and Callicles discuss the question of what people should aim for in life: pleasure or goodness (506d – 507a).  Socrates challenges Callicle’s assumption that the good life is equated with pleasure and that a subjective standard of pleasure is a barometer for which to measure the Good.  Socrates argues that the desire for pleasure is never ending, that passions and pleasures can never be satisfied.  Then Socrates asks ‘whether the good should be sought for the sake of a pleasurable life or whether pleasure is to be sought for the sake of the good life’ (Cassidy, p62).  He defends the latter option, claiming that only the search for the Good can justify human striving (499a – 500a) and that the subjective standard of personal pleasure, advocated by Callicles, cannot function as the measure of the good life.  Instead Socrates advocates an alternative objective standard based on the concept of order.  He believes that order is good and disorder is evil.  An organism’s health reflects the existence of order or harmony among the parts.  For Socrates, lives that are lived to excess are disordered and sick. Such lives reflect intemperate people who can not be friends to themselves, others or to God since they are engaged in an internal war with themselves, others or God (508a).  ‘Socrates condemns injustice since it destroys the order and harmony that constitutes both the soul of the individual and the soul of the state’ (Cassidy p62).  For him it is a greater evil not to be punished for doing an injustice since punishment help to restore the balance, order and harmony of relationships.  Therefore, he contends, it is better to suffer injustice than to inflict injustice – even if this means being put to death.  He concludes that worse things can happen to a person than to die in the cause of righteousness: ‘Renouncing the honours at which the world aims, I desire only to know the truth and to live as well as I can and when I die, to die as well as I can’ (Gorgias, 526e).  Socrates was to be charged and found guilty of raising scepticism and corrupting the youth by an Athenian court and put to death by hemlock poisoning, which he voluntarily took, reflecting his convictions, dignity and moral principles.
The discussion around the moral good, pleasure and injustice that characterises the Gorgias is as relevant for contemporary culture as it was nearly two and a half thousand years ago, ‘something that reflects the timelessness of core issues that define human existence’ (Cassidy, p63).    Socrates was fundamentally concerned with how we live.  He firmly believed that humans should not live according to appetite, pleasure, appearance or mere persuasion since we have reason – a rational capacity that allows us to discern essences of things which make us human.  These should set the standards for us rather than an over reliance on appearance.  Therefore he argues that we should live by the dictates of human reason – a view in stark contrast to that of Callicles who promotes the pleasure principle, where ‘better’ is equated with ‘stronger’ and worse is equated with ‘weaker’ [How might Callicles and Socrates feel about St. Paul…in my weakness is my strength…?]
Socrates believes that the goal of life is not just to live but to live well – to live in accordance with reason.  To live a good life means to live an ordered life, a life marked by temperance or moderation.  This vision of life is of course radically different to the consumerist ethos of our contemporary culture where we tend to define the good in terms of a subjective standard such as pleasure.  For Socrates the moral good is both objective and capable of rational discernment, as well as being universally binding.  Thus such contrasts reinforce the importance of philosophers such as Socrates who challenge us in our contemporary context to engage in the search for meaning and values.
Plato (428-347BCE)
Key issues: Reality v Illusion, Being and becoming, change and permanence, One and Many, intelligibility of the universe; what is worthwhile is eternal, objective, immutable; theory of ideas / forms; the Good, love as desire for goodness & beauty; immortality; virtue & beauty of the soul; objective standards of justice.
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Plato  

Image courtesy of news.bbc.co.uk
Plato is remembered as one of history’s greatest philosophers.  He founded the Academy as a school of philosophy, and it earned an unrivalled reputation in classical culture. He also employed the dialogical method to explain his views.  His entire thirty six dialogues remain in tact today. Socrates, the teacher and mentor of Plato, had a profound influence on him.  In fact many of Plato’s dialogues are written as a record of the ethical ideals for which Socrates lived and died.  We see the influence of Socrates on Plato in particular in the ‘Republic’ where Plato argues that ‘the health of the state is crucially dependent on its being governed by those who love wisdom; those whose lives are lived in the light of the Good rather than by those whose lives are blinded by their own illusions’ (Cassidy, p65).

This distinction between reality and illusion is clearly illustrated in book seven of the Republic.  Here Plato introduces the allegory of the cave (Republic, 514a – 519c).  The context for the allegory is the task of education, highlighting the challenge that awaits all those who seek to model their lives in the light of the Good.  The allegory describes a cave inhabited by prisoners.  For as long as they can remember they have been in chains facing a wall, their backs turned to the cave entrance.  A fire burns behind them and a screen separates them from the fire.  On the screen is cast the shadows of puppet-like figures.  The light of the fire casts these shadows onto the wall.  To the prisoners these shadows are real.  To them, truth is the shadows of the figures since this is the only reality of which they are aware.  What if one prisoner is released from the chains and turns towards the fire?  At first he will be distressed by the glare of the fire light and also perplexed, since he will think that the shadows are more real than the objects he now sees.  If he is dragged up to the cave entrance he will become agitated since he will have to grow accustomed to the sunlight.  But gradually he will begin to see the real world and realise that the world in the cave is a world consisting of shadows.  Then, since he pities his former friends, he will return to the cave to enlighten them.  He will not be welcomed back.  Instead he will meet with hostility and threats since their world view is now under threat.  In fact, any attempt to free them would most likely result in their violent outburst and the freed prisoner is as risk of immediate death.
The scene described above outlines many Platonic insights: the distinction between the real world and the illusory one that is shaped by public opinion, reality v shadows / illusions.  In the allegory the sun represents the Good.  Only a life lived in the light of the Good is capable of seeing reality or living in the real world.  ‘In this context, the allegory of the cave charts the journey that must be taken by all who strive to live the good life’ (Cassidy, p67).  This is a serious journey requiring personal conversion – a radical reshaping of one’s vision that demands the shedding of cherished images of fulfilment shaped by the desires for pleasure or power.  Plato’s image of sight / blindness reminds us that prejudice is a form of blindness.  The freed prisoner who returned to the cave to tell the others of his new found reality reflects Plato’s belief that those who love wisdom have a responsibility to contribute to the education of society.  The likely death of the freed prisoner who would return to the cave and challenge the world view of the prisoners is most likely a reference to the death of Socrates and a reminder to all of foolishness of all who are help captive by their own illusions.  
Socrates’ contention that the universe is ordered and that human reason can access this order is built upon and developed by Plato.  The core experiences that need to be addressed if Socrates’ intuition is to be sustained are: 

· [Relationship between Being and Becoming] the experience of movement, change and becoming, coupled with the desire for permanence, and

· [Relationship between One and the Many] the experience of diversity and individuality, coupled with the desire for unity.
Whether in classical times or in contemporary culture the theme of birth, growth, decay and death coupled with the desire for permanence or immortality is an enduring one. Change and permanence are part of the one dialectic.   In addition, the theme of the unity of the cosmos and the interrelatedness of all species is inextricably linked to the longing to affirm the uniqueness of each individual species and each individual within a species.  Unity and difference are also part of the one dialectic.    These issues provide a key focus for classical Greek philosophers who knew the importance of the issues raised by the impulse to change / to become and the relation of Being to beings / the One to the Many.  Plato espoused a theory of ideas / forms that gives prominence to the idea of the ‘Good’.  We read in the Republic how the ‘Good’ is espoused as the origin of existence and the goal to which humans strive. (The ‘Good’ is represented by the sun in the Republic.)  Neo-Platonists such as Plotinus argue that the ‘Good’ or the ‘One’ is the source from which multiplicity flows by necessity like light from the sun or heat from the fire.
Plato’s works remind us of the theme of the search for meaning and values, the goal and purpose of life and how these are shaped by the universal love of truth, goodness, beauty and love.  For Plato, these concepts are not merely subjective abstractions.  Beauty is not merely in the eye of the beholder.  The good life can not be determined by what is felt to be good.  According to Plato’s theory of ideas there is an objective order that transcends a transient and illusory material world.  For him, what is worthwhile, valuable and real must be:

· Something which is eternal rather than finite

· Something that is objective rather than subjective

· Something which is immutable rather than transient

Plato’s contention is that the universal, or the form or idea, really exists.  The individual or the particular is merely a copy of the universal form and ‘exists only to the extent that it participates in it.  Beauty, truth, goodness, justice are forms that eternal, objective, immutable, spiritual and real.’ (Cassidy p67)  
Socrates’ speech in the ‘Symposium’ (199c – 212c) demonstrates Plato’s understanding of love and beauty.  The nature of love is discussed at the scene of the banquet.  In his discussion with Agathon Socrates makes three points:
· There is no such thing as love, but only love of someone or something

· Love is to be perceived as desire for that which we lack

· Love is not to be identified with beauty or goodness but rather the desire for beauty or goodness.

He goes on to discuss the concept of the ‘between / metaxis’ – between good and evil, between beauty and ugliness and between knowledge and ignorance.  Human beings and love itself belongs in this ‘between’.  If we already possessed beauty there would be nothing to desire.  If we were ignorant of beauty we could not desire it.  For Plato it is love as desire that defines a person and this is what constitutes human nature.  

Plato clearly alludes to Socrates’ belief in immortality when he argues that happiness is found in the possession of beauty or goodness forever.  Plato believes that love is directed at the procreation of what is beautiful.  He writes of the need to ascend from the contemplation of physical beauty to the beauty of the soul that is identified as virtue.  For Plato the philosopher must nurture beauty in the souls of the young through fostering an education in the nature and importance of virtue.  The goal of human desire is the contemplation of absolute beauty that is unique, eternal and unchangeable.  In attaining this goal, ‘one is beloved of God, and becomes, if ever one can, immortal’ (212a).  Love or desire is the pre-requisite for the search for beauty.  
Plato’s dialogues clearly demonstrate the link between the search for meaning and the desire for goodness and beauty.  ‘The ‘Symposium’ highlights Plato’s conviction that in loving that which is beautiful one is drawn to ascend from a world that is material and transient to one that is both spiritual and eternal’ (Cassidy, p69).  This theme is echoed through artistic creation.  Why do beauty and artistic creation exist?  For Plato, these connect us to the fundamental mystery of existence: transience.  The ‘Symposium’ also reminds us of the importance of love as desire – a theme later adopted by St. Augustine (‘You made us for yourself and our hearts find no peace until they rest in you’, Confessions 1.1).  

Plato’s theory of Ideas has its critics.  Some dislike the dualities he set up, the separation of two worlds of Form (immaterial / universal) and Matter (material / particular).  Indeed Aristotle, a student of Plato’s, disagrees with Plato’s theory of Ideas.  Aristotle argues that the individual is primary, and the individual substance really exists whereas the universal is an abstraction that does not have a separate existence.  Aristotle would argue that ‘whiteness’, rather than being an abstraction, is an idea we can arrive at by abstracting from real things such as white walls or white paper.
One of Plato’s lasting legacies is his belief that there is a higher rational standard by which we can judge human behaviour – a conviction shared by Aristotle, Aquinas and Natural Law theorists.  This view presents a real challenge to the prevailing mood of relativism in contemporary Western culture.  Indeed, international jurists, when trying war crimes, rely on such objective standards in the pursuit of justice.
Aristotle (385 – 322 BCE)
Key ideas: Natural sciences, causality; movement, change, becoming; being and substance; Potency and Act; essence and potentiality; matter and form; accidental & substantial change; God as first cause and prime mover; ordered universe.
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Aristotle  
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A student of Plato’s at the Academy he also taught philosophy at Lyceum, and later founded his own school of philosophy known as the Peripatetic school.  Much of his vast collection of writings has not survived.  As well as his contribution to philosophy he made an enormous contribution to the field of natural science – particularly zoology and biology.  He is regarded as having laid the foundation of the biological sciences.  In his work ‘Metaphysics’ we see how the search for meaning is inextricably linked to the issue of the ordered world, a world amenable to scientific exploration.  The first book is a long meditation on:
· The dignity of the human species that is distinguished from all others in its ability to know, to seek wisdom, to seek an answer to the ‘why?’ question, to search for the cause of what is experienced, and

· The nobility of metaphysics in its search for the first cause.

Although disagreeing with the Pre-Socratic philosophers on other issues Aristotle credited them with having recognised the intelligibility of the cosmos in terms of cause and effect.

Aristotle’s view is that every experience can be investigated since it is understood as an effect – and this underpins scientific enterprise.  At the heart of science is the attempt to explain the reason for experiences through the process of uncovering the existence of a cause / causes.  Aristotle provided the first systematic analysis of the nature of causation.  He also recognised the intelligibility of the cosmos and therefore the possibility of physics with its emphasis on a first cause.
Book twelve of the ‘Metaphysics’ is entitled ‘Lambda’, which outlines in summary Aristotle’s metaphysical theory.   The theme of being and substance is addressed.  Aristotle explains why he affords precedence to substance rather than to universal form (a view radically different to Plato’s).  Aristotle argues that the individual is primary – only the individual substance really exists.  Unlike Plato’s theory of Forms, white things exist prior to ‘whiteness’ in Aristotle’s view.  For him the universal is an abstraction with no separate existence. ‘Universals exist only to the extent that they modify substances’ (Cassidy, p72).  Individual substances may be modified by quantity, quality and relation. 

Aristotle claimed that we need to make sense of movement, change and becoming in order to affirm the intelligibility of the universe.  He is keen to know the origins and purpose of movement or change.  He attempts this through his theory of ‘Potency and Act’.  Every substance contains potency and act.  The act reflects the being as it is.  The potency reflects the being as it could become (its potential).  Only the first cause of all movement (the unmoved mover / The Creator / God) has no potency.  To understand the essence of something is to grasp its potentiality.  He is keen for us to transcend immediate experience and to focus on the goal / end / purpose / ‘telos’ of all living beings.  We only grasp our goal in life if we are aware of the species to which we belong.  We only grasp an acorn if we understand its potentiality to become a fully mature oak tree.  The same is true of the meaning and value of an individual human life.  Aristotle urges us to go beyond the immediate horizon and focus on the human form – the potentiality of human nature.
To understand change / movement we must also grasp the distinction between matter and form.  Aristotle describes accidental change and substantial change.  With accidental change the substance is changed accidentally e.g. a change of light.  With substantial change the substance is changed substantially e.g. when a fire reduces a tree to a pile of ashes.  However, in each case of change something remains after the change has occurred.  With substantial change this means that every sensible substance must be complex, composed of prime matter and substantial form.  Matter makes me unique and survives substantial change.  The form tells me the species to which I belong but does not survive substantial change.  The species (tree) is replaced by a new species (ash).  Aristotle was concerned with causality.  For him there were just four ways of asking the question ‘why?’; four ways of understanding what is meant in seeking to explain the reason for an experience.  If I enquire into the reasons for the universe or anything in it I am asking one of four questions.  These relate to four types of causation: 

· material, 

· efficient,

· formal and 

· final.
A substance may be explained in terms of its

· matter (material cause), its 

· form / essence (formal cause), its 

· parentage (efficient cause) and its 

· purpose (final cause).
Aristotelian metaphysics has two main themes:

· the study of the nature of being as substance

· the study of the first cause of being or movement.

The first theme is addressed in ‘Lambda’ (chs 1 – 5).  Lambda (chs 6 – 10) examines the study of the first cause of being or movement: God.  In chapter 6 he argues for the existence of God as the creator / first cause of movement and of being.  He argues that:
· If all substances are perishable so is everything else

· For anything to exist there must exist a substance that is eternal, immaterial yet capable of generating motion

· Being must be immaterial since only an immaterial being could be immutable and the first cause of all movement.  Such a being may be called God.

He goes on to explore the nature of God as prime mover.  He identifies God with the Good – the object of desire and thought.  Aristotle shifts the emphasis from the cause of movement to the goal of movement – the Good.  This change of perspective pays less attention to a God who guarantees the possibility of science to a God of love who draws all beings to him.  The goal of life, for Aristotle, is the contemplation of God.  He claims that belief in the existence of God as the cause of order, movement and generation is a prerequisite for the belief in a world that is intelligible.  He critiques the materialist bias of the Pre-Socratic philosophers and the inconsistencies in Plato’s theory of forms.
With his scientific convictions and principles Aristotle believed strongly that every living organism exists for a purpose.  This he saw as a major argument in favour of an ordered universe and the existence of an intelligent being, God, who is the creator / cause of this order.  Like Plato he believed that there is a right, natural and rational order to the quest for individual and social self-realisation.  For him there was a definite horizon for the search for meaning and values.
The Nature and Purpose of philosophy
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